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At the Census of India, 1881, the former princely state of Baroda published data
for every village and town, called Dehzado. After presenting the general demo-
graphy of Baroda state, this article presents an analysis of data on caste, tribe and
religion. It provides classification of villages and towns by the number of castes
and tribes found in them, and discusses the issues posed by them, especially
the issue of single-caste villages. This article describes the horizontal spread of
various castes, tribes and religious minorities and points out its implications.
In the end, it discusses_ the problem of urbanisation, classifying the towns by

ethnic groups found in them.
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Introduction

This is a work in historical sociology of the former princely state of Baroda in
Gujarat, based on records of the Census of 1881. These are printed records
in Gujarati, known as Dehzado (Persian deh = village; zado = people). They are
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in the form of tables, each of which lists the villages and towns in a sub-district
(mahal) in a district (prant), and shows for each village and town its population,
separately for every Hindu caste, every Adivasi tribe, and every minority religion,
under two columns, ‘men’ and ‘women’. Although every minority religion has
divisions, often like castes, the census does not provide information about these
divisions but treats it as a composite ethnic group.' The last column gives the total
population of men and women in the village/town. All this information allows us
to know the distribution of the population of every caste, tribe and religion for
every village and town and the correlations between these variables. The census
of no other princely state or British province seems to have provided data of this
kind in published form.

The Baroda state published the Dehzado data for every census from 1872
to 1931. We have analysed these data for only the 1881 census. Although the
1872 census was the earliest, it was insufficient in several respects. We therefore
decided to study the records of 1881 as the benchmark. This is.a modest, explora-
tory work, which might lead to a study of the entire corpus.of Dehzado records.

It is well known that there were two methods of conducting census in India.
First, a census was conducted in one village or town on. one day and of another
village or town the following day, thus covering all villages and towns in a large
area over a long period of time. This kind of census-was conducted in the British
districts in Gujarat in the early 19th century.? In the second kind, a census was con-
ducted in all villages and towns in an area simultaneously on one day. The British
began to conduct this kind of census in India, called Imperial Census, in 1872.
It had a uniform format for all British provinces as well as the princely states.
In addition, a British province or/a princely state had freedom to canvass data on
any other subject of its choice. The Baroda state collected data for every village/
town and ethnic group through the Dehzado. We should find out if any other state or
a British province collected data of this type, and then make a comparative study.

The Dehzado data help us understand certain aspects of rural as well as urban
society in India. For example, we shall examine with the help of these data the
theory of self-sufficiency of Indian village community. It can also help in under-
standing the horizontal dimension of caste, contrasted with its vertical (i.e.,
hierarchical) dimension. The former is concerned with the spread of population
of a caste in villages and towns in an area. Some castes are basically rural, some
urban and some rural as well as urban. We can also find the relation between
the total population of a village or town and its ethnic (i.e., caste, tribe, religion)
composition. This study thus contributes to the discourse on the use of the census
by the state to encourage caste, tribe and religious consciousness in India.?

The removal of castes, except Scheduled Castes, from the census in the post-
independence period has raised difficulties in studying the horizontal spread of
castes. The present study tries to fill this gap by looking into caste, tribe, reli-
gion and rural-urban locality in Baroda state based on an analysis of its Dehzado
records. Sociologists have studied the changing caste dynamics mainly in terms
of vertical relationships between castes, based mainly on small-scale field studies.
Very few have attempted to study the horizontal spread of castes across a whole
region. The present study would throw some light on spatial relationships within
castes and tribes: their presence, and the density of their population, in villages
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and towns. The Dehzado records also enable us to map the numerically domi-
nant castes and tribes in the region, and examine whether a village had only one
dominant caste or tribe, or more than one.

The study dwells on the distribution of religious communities in rural and
urban areas. The concentration of Muslims and their coexistence with castes and
tribes in certain areas give us some understanding of the character of majority—
minority relations which became a contentious issue during the British rule and
continued after partition of India and Pakistan. It is said that the Muslims are
concentrated nowadays in urban spaces rather than rural. Was it true in 1881 also?

Baroda State

Baroda state was ruled by the Gaekwad dynasty, belonging to the Maratha
caste in Maharashtra. Pilajirao Gackwad and his comrades established an inde-
pendent state of Baroda in 1723 (Desai, 1923a, p. 439). Consequently, a consider-
able number of Marathi-speaking population immigrated into different parts of
Baroda state, especially in Baroda (now Vadodara) city. Thus, people belonging to
several different languages were represented in Baroda state, especially, Gujarati,
Marathi and tribal dialects. It is also noteworthy that the Parsis from Iran landed
in south Gujarat in waves from the 10th- to 13th-century ap and settled in many
villages and towns which later became part of Baroda state (Desai, 1923a, p. 114;
Shastri, 2001, pp. 120-121). Thus,.the population of Baroda state had a great
deal of ethnic diversity. The Dehzado records enable us to study the various
dimensions of this diversity.

While Baroda state as a ' whole was part of Gujarat, it was divided into four
prants (districts) located in the four sub-regions of Gujarat: Amreli in Saurashtra,
Kadi in North Gujarat, Baroda in Central Gujarat, and Navsari in South Gujarat.
Thus, it was representative of Gujarat’s society and culture. Each district was
divided into smaller administrative units called Mahals.* A district was admin-
istered by an-official named Suba and a Mahal by a Vahivatdar. Baroda city and
cantonment were considered separate administrative units.

None of the districts was a territorially integrated unit. Some of its villages and
towns were interspersed with those of the neighbouring British districts and other
princely states. For example, the Kodinar Mahal was separated from the main part
of Amreli district by about 100 km, with several princely states located in between.

The geographical fragmentation of Baroda state imposes a limitation on what
we can say about Gujarat in general because the horizontal spread of caste, tribe
and religious community was not confined to this state but extended beyond its
boundaries into the adjoining districts of Bombay presidency and other princely
states.

Methodology of the Study

The first census of Baroda state was conducted on 21 February 1872, along with
the general census of Bombay presidency. The results were tabulated in Bombay,
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and figures were published in the census report of the Bombay presidency along
with figures for all the princely states under its jurisdiction. The second census
was taken synchronously with that of the rest of India on 17 February 1881.
On this occasion, the results for Baroda state were tabulated, and a report
published solely by the state administrators (Bhatavadekar, 1883, p. 1).

We obtained the Dehzado records of 1881 from the library of Maharaja
Sayajirao University of Baroda. A programme was prepared to feed these data to
the computer. It was processed, and a series of tables prepared, and some maps
plotted on the computer. The maps of four districts of Baroda state were digit-
ised, using the location code and village boundaries, based on the 1991 census
handbooks corresponding to these districts. About 25 per cent of the villages of
the 1881 census were not traceable in the 1991 census map. Our Baroda state
maps were drawn by overlaying the boundaries of the 1991 census and matching
the names of villages with the 1881 Dehzado village data. The Dehzado data
were mapped using the Geographical Information System Software (ArcView3.1).
The gradual thematic layers (based on class intervals) for different themes, such
as castes, tribes and religious minorities were generated, using the software to
represent the database of the 1881 census. We have thus tried to relate the
population size of a village or town and its ethnic composition. Consequently,
we are able to know the spread of villages composed of just one caste or tribe as
distinguished from multi-caste or multi-tribevillages.

Census of 1881

The preparations for the 1881 census in Baroda began in 1878. The chief
administrator of Baroda, Kazi Shahbudin appointed G.K. Bhatavadekar as Census
superintendent. For conducting the census, the villages in every Mahal were
grouped into thanas(police stations). To ensure accuracy of the results of the
census, a list of villages and towns was prepared through the village accountants
(talatis). These lists were checked with those obtained from the revenue, police
and judicial departments. For census enumeration, the villages were clustered into
Blocks, and several Blocks into a Circle, with officers responsible for each
(Bhatavadekar, 1883, pp. 1-2).

In census enumeration, ‘house’ meant building (makan) and not home (ghar)
as it is understood in the later censuses. While makan was a physical structure,
ghar meant ‘household’, a social structure. Clear instructions were issued about
how to identify a house (Bhatavadekar, 1883, p. 6). As a general rule, not more
than 300 persons or 60 houses in a Block were allotted to one enumerator.

After demarcation of Blocks and Circles, the houses were numbered. A pro-
clamation was then issued about the census and to drive away any prejudices
that people might have against the census. For instance, many people believed
that some calamity might occur on account of the census. Some believed that the
state had plans to shift people to faraway settlements, and that was why a census
was being taken. The copies of the proclamation were sent to every village.
The village accountant and headman of every village were directed to assemble
the people in some prominent place, such as the village Chowra (Square), and to
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read out and explain to them the Sarkar’s proclamation. The proclamation tried
to pre-empt people’s prejudices, solicit their cooperation, and explain to them
that the census was being taken to know the increase and decrease in population.
It also dispelled their fears about imposition of new taxes or increase of the exist-
ing ones (Bhatavadekar, 1883, p. 13).

The Suba of each district, the Vahivatdar of each Mahal, the Naib Fouzdar of
each Thana and the Talati of each village or a group of villages were ordered to
carry out the enumeration. Whenever the official number of enumerators fell short
of the requirement, the non-official members of the village were requested to
cooperate. The enumerator’s schedule was the same as the one used in the British
districts, and included columns for information about sex, religion and caste of
every individual. This information was used by the Baroda census for compiling
the Dehzado records (Bhatavadekar, 1883, p. 21).

On 25 December 1880, the census books were dispatched. to villages and
towns. The preliminary enumeration commenced on 15 January 1881. When the
census was being conducted, inspections were held. The final enumeration took
place on the night of 17 February 1881, at about 8.30 pMm in villages and at 9.00 pm
in towns. A record office was opened in Baroda for the purpose of tabulating,
registering and compiling the results after the final enumeration.

General Demography of Baroda State

The total population of the state was 2,185,005 in 1881, distributed in 39 towns
and 2,905 villages (Tables 1 and 2). There were two types of village settlements,
nuclear and dispersed, the former more common than the latter. A nuclear village
had a definite site (gamthan) on which were located dwellings and other build-
ings, such as temple, mosque, council house and school, while agricultural fields
lay all around this site. In a dispersed village, every dwelling was located on its
own farm, at some distance from another such dwelling. A group of such
dispersed dwellings constituted a village.’

A village settlement was distinguished from a territorial unit called mauja
(Persian; meaning ‘measured’) which was recognised for village administration.
Usually, a mauja included within its boundaries only one residential settlement,
but there could be one main and one or more subsidiary settlement sites, and

Table I. Population of Baroda State by District and Gender

District Male % Female % Total
Amreli 77,048 52.25 70,420 47.75 147,468
Baroda 349,283 53.33 305,706 46.67 654,989
Kadi 509,954 51.59 478,533 48.41 988,487
Navsari 146,477 50.94 141,072 49.06 287,549
Baroda city 53,871 5291 47,947 47.09 101,818
Baroda 2,879 61.33 1,815 38.67 4,694
cantonment

Total 1,139,512 52.15 1,045,493 47.85 2,185,005

Source: The Dehzado records.
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Table 2. Villages and Towns in Baroda State by

District

District Villages Towns
Amreli 229 5
Baroda 838 Il
Kadi 1,063 Il
Navsari 775 12
Baroda state 2,905 39

Source: The Dehzado records.

even a few dispersed farm houses. Most of the villages were nucleated, with the
village settlement occupying not more than 5 per cent of the mauja area. In the
hilly areas populated by tribal communities in Baroda and Navsari‘districts, most
villages were dispersed (Hardiman, 1987, pp. 78—85). For the population census
of villages, the basic unit was the mauja. So much so that the census might find
some maujas without any population.

A settlement was classified as town if its population exceeded 5,000, and prac-
tised urban occupations, and if it contained 1,500 or more houses (Bhatavadekar,
1883, p. 58). Baroda city was considered to be special. The district-specific rural—
urban distribution shows that Amreli contained5 towns and 229 villages; Kadi,
11 towns and 1,063 villages; Navsari, 12 towns and 775 villages; and Baroda, 11
towns and 838 villages (Table 2).

The population density of Baroda state and its four districts is shown in
Table 3. It was lowest (94.53) in Amreli, highest (343.64) in Baroda and 254.95
in the state as a whole. It was high in towns and less in villages, the highest
(20,363.60) being in Baroda city.

Of the total 2,185,005 population of the state, 52.15 per cent were males and
47.85 per cent females, or 917 females per 1,000 males (Table 1), contrary to the
general assumption that a deteriorating gender ratio is a result of modern devel-
opment. Baroda district showed the lowest proportion of females (875 per 1,000
males), with Baroda city having 890 females per 1,000 males. Navsari, with 963
females per 1,000 males, showed a nearly balanced sex ratio, largely because of
the presence of tribal communities in the population. Amreli with 914 females

Table 3. Density of Population in Baroda State by District

District Area (Square Miles) Total Density/Square Miles
Amreli 1,560 147,468 94.53
Baroda 1,906 654,989 343.64
Kadi 3,158 988,487 313.01
Navsari 1,940 287,549 148.22
Baroda city 5 101,818 20,363.60
Baroda cantonment | 4,694 4,694.00
Total 8,570 2,185,005 254.95

Source: The Dehzado records.
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per 1,000 males also showed a relatively high sex ratio. Baroda cantonment had
merely 630 females per 1,000 males due to the preponderance of male soldiers
in the army.

Among religious communities, Muslims had 953 females per 1,000 males,
compared to 911 females per 1,000 males among Hindus (Table 4). The low sex
ratio among Hindus was mainly due to their preference for sons and the practice
of female infanticide in certain castes (Vishwanath, 2000). The largest proportion
of males was among the Christians, with 423 females per 1,000 males, which was
due to male immigration into Baroda state from outside the state (Bhatavadekar,
1883, p. 30). More than 1,000 females per 1,000 males were also found
among Muslims (1,016) in Navsari district, among Jains (1,003) in Kadi district,
and among Parsis (1,292) in Navsari district. In every district, the proportion of
females was higher among the Muslims than among the Hindus. The higher ratio
of females among Jains in Kadi was explained in the Gazetteer; ‘Many Jains from
these districts have migrated to Bombay and other places leaving their females at
home’ (Desai, 1923, p. 103). A similar reason was given for the remarkably high
proportion of females among the Parsis (Desai, 1923, p. 103).

In the state, the Hindus formed 79.53 per cent of the population, Muslims 7.54
per cent, Jains 2.15 per cent, Parsis 0.36 per cent; Christians 0.07 per cent and
Tribals 8.46 per cent, whereas 1.92 per cent persons did not state their religion, or
it was not known. The distribution of religious groups varied greatly between the
districts. Certain districts showed the dense presence of certain minority groups:
Muslims in Kadi, Jains in Kadi and Parsis in Navsari. Muslims had the highest
population (41 per cent) in Kadi and the lowest (11.4 per cent) in Amreli district.
The district-wise distribution of Muslims showed a high share in Kadi (6.38 per
cent), Baroda (8 per cent) and-Amreli (12 per cent). The tribes were preponderant
in Navsari district, accounting for about 44 per cent of its total population, and
5.8 per cent of the population of the state as a whole. The high density of Parsis
in Navsari was due to, as mentioned earlier, their first settlement here during
their immigration from Iran. The high density of Jains in Kadi was due to the fact
that, during the early medieval period (10th—13th century), Patan city, located in
this district, was the capital of Gujarat, where some of its kings, several of their
ministers and many merchants were Jains, and their influence spread in villages
(Shastri, 1953, passim). Why the Muslim density was high in Amreli is a problem
for further investigation.

Ethnic Composition of Villages

It is widely believed that the Indian village was always composed of people
divided into a multiplicity of castes, each practicing a traditional specialised occu-
pation, and that these castes were bound together by what is now well known in
social science literature as the jajmani relationships. This belief led to the theory
of self-sufficiency and autonomy of the Indian village, formulated during the 19th
century by such European thinkers as Charles Metcalfe, Henry Maine and Karl
Marx, and later advocated by such nationalist leaders as Mahatma Gandhi, Vinoba
Bhave and Jai Prakash Narain. This theory was examined critically by Srinivas
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and Shah in 1960 and has been widely discussed since then. The Dehzado records
enable us to examine it further.

A fundamental problem with this theory is that it ignores villages populated
entirely by tribal communities, and villages in which members of one or more
tribes coexisted with members of castes.® In Baroda state, this problem does not
arise in Amreli and Kadi districts because Amreli did not have any tribal popu-
lation, and Kadi’s tribal population was as small as 0.45 per cent. It is neces-
sary, however, to consider this problem in Navsari and Baroda districts which had
sizeable tribal population. The Dehzado records show that Navsari district
had as many as 213 villages populated entirely by the tribals, and Baroda district
had 28 such villages (Table 5). The villages populated by members of one or two
tribes each were characterised by rudimentary division of labour, contrasted with
the elaborate specialisation of occupation and division of labour based on caste in
multi-caste villages. The former would depend on the neighbouring multi-caste
villages and towns for a number of goods and services.

The theory of self-sufficiency of the Indian village was also based on the
assumption that the population of every village included members of all the spe-
cialised castes required for its social life. The social situation, however, was not
so simple. Table 6 shows classification of villages in Baroda state according to
the number of castes found in a village. It is remarkable that there were as many
as 231 single-caste villages, of which, Navsari-had the highest number (148) and
Kadi the least (14). On the other hand, there were only ninety villages in the state
with twenty-five or more castes. Of these villages, forty-eight were in Baroda
district and thirty-eight in Kadi, while -only two each in Navsari and Amreli.
On the whole, the average number of castes per village was high in Baroda and
Kadi districts and low in Navsari and Amreli.

Table 5. Villages with Castes and/or Tribes in Navsari and Baroda Districts

Villages with Villages with Villages with Tribals
District All Castes All Tribals Plus Castes Total
Baroda 331 28 479 838
Navsari 82 213 499 794

Source: The Dehzado records.

Table 6. Number of Castes in Villages of Baroda State by District

Castes Amreli Baroda Kadi Navsari Total No. of States
| 27 42 14 148 231
2-5 79 107 181 157 524
6-10 77 136 238 105 556
1115 28 176 244 40 488
16-20 7 129 173 14 323
21-25 2 68 97 4 171
25> 2 48 38 2 90
Total 222 706 985 470 2,383

Source: The Dehzado records.
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Table 7. Single-caste Villages in Baroda State by Caste and District

Caste Occupation Amreli Baroda Kadi Navsari Total
Ahir Shepherd I |

Bajaniya Drummer I |

Bhangiya Scavenger 2 10 | 13

Bharwad Shepherd | I 2 4
Brahmin Deccan 10 10
(Dakshini)  Brahmin

Brahmin Gujarati 2 26 28
(Gujarati) ~ Brahmin

Dariji Tailor 3 3

Dhed Weaver 3 | 26 30
Ghanchi Oil presser 2 2
Hajam Barber | |

Kanbi Peasant I | 9 I

Khalpa Skinner | |

Koli Peasant 10 27 27 64
Kumbhar Potter | | 2
Lavana Trader | I

Machhi Fisherman | I

Maratha Peasant 27 27
Rabari Shepherd 3 | 2 6
Rajput Warrior 2 3 7 12
Soni Goldsmith | I

Suthar Carpenter 2 2
Vagher Seafarer 4 | 5
Vania Trader 4 | 5
Total 27 42 14 148 231

Source: The Dehzado records.

A detailed examination of 231 single-caste villages (Table 7) suggests certain
significant issues. We find that such a village could be formed by members of
a caste placed at any level of caste hierarchy, from the Brahmin at the top to
the scavenger at the bottom, including such artisan and service castes as tailor,
potter, goldsmith and carpenter in the middle. A large number of such villages
were populated by the ‘backward’ peasant caste of Koli (sixty-four villages) and
the untouchable castes of Dhed (thirty villages) and Bhangiya (thirteen villages)
on the one hand, and by the higher caste of Brahmin (twenty-eight villages) and
Maratha (twenty-seven villages) on the other hand. It is also noteworthy that more
than 50 per cent of such villages were located in Navsari district. Possibly every
such village was involved in economic and social relations, may be of the jajmani
type, with the people of neighbouring villages and towns.

Horizontal Spread of Castes

The population of a caste in a district varied greatly, from just a few hundreds to
more than a lakh or so, and its presence in the number of villages and towns also
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varied. We have considered a caste as numerically preponderant if it had a popula-
tion of 25,000 to 100,000 or more in a district. We provide here an overview of the
four districts in this regard.’

Baroda District

Among the peasant castes, the Kanbis had the highest population (above 100,000)
in Petlad, Sisva, Sinor and Dabhoi Mahals,® whereas the Kolis had the highest
population in Tilakwada, Padra, Koral, Jarod, Vadodara and Sankheda.® There
was also high presence of the untouchable, weaver caste of Dheds (36,908 people).
Religious specialists, such as Brahmins also had a population above 25,000.
Among the castes with the least population were the Sendhva (untouchable,
menial workers) and Bhavaiya (folk-play performers).

Of a total of 838 villages, the following castes were widely spread, that is,
found in 70—80 per cent of the villages: Koli (peasants), Bhangi (scavengers), Dhed
(weavers), Kanbi (peasants), Brahmin (priests) and Hajam (barbers). Overall,
there seemed to be a balance between the agricultural caste, religious service
caste, labouring and service castes and the untouchables in most of the villages in
the district. Among the least distributed, that is, foundionly in a few villages, were
certain artisan castes, such as Bhavsar (weavers and dyers) and Chhipa (printers),
and the service and labourer castes, such as Gola(urban servants), Garoda (priests
of untouchables), Ghanchi (oil pressers).and Macchi (fishermen).

Kadi District

The numerically preponderant castes were the peasant castes of Koli (2.17 lakh)
and Kanbi (1.90 lakh), making this district in highly agricultural population in
Baroda state. The shepherd caste of Rabari, the warrior caste of Rajput, the service
caste of Dhed and the priestly caste of Brahmin were preponderant in Mehsana
Mabhal. The least populated castes were Kansara (bronze smiths) and Dhobi
(washermen).

Koli, Kanbi, Kumbhar (potters) and Rabari (shepherds) were widely spread
castes, in 70—80 per cent of villages, covering more than 750 villages. The other
significantly distributed castes were Hajam (barbers), Dhed (weavers), Luhar
(blacksmiths), Brahmin (priests) and Vaghri (menial servants). The least distrib-
uted castes (i.e., in less than fifty villages) were Dhobi (washermen), Kansara
(bronze smiths), Jogi (drummers) and Bharwad (shepherds).

Amreli District

Among the numerically preponderant castes, that is, with population of more than
5,000, were Koli, Kanbi, Rajput, Dhed and Brahmin. The least present castes (less
than 100 persons) were Sangariya (jute workers) and Kansara (bronze smiths)
present only in one Mahal. Other castes which showed significant presence were
Koli, Brahmin, Hajam (barber), Kumbhar (Potter), Rajput (warrior) and Sadhu
(mendicant) in 130 villages.
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Navsari District

As we shall see (Table 8), Navsari is a tribal-dominated district. However, Dhed,
Koli and Brahmin castes were widely distributed, though in small numbers.

It is essential to note that the horizontal spread of every caste mentioned earlier
was not confined to the boundaries of a district in Baroda state but extended into
the adjoining districts of Bombay presidency and other princely states. This shows
that political boundaries did not decide the social boundaries of castes—perhaps
at no time in Indian history. Nevertheless, it was possible, if not inevitable, that
every political authority, whether the British provincial government or the Hindu
or Muslim princely state, decided its own policies and programmes vis-a-vis the
various castes within its boundaries. For example, it is well known that Maharaja
Sayajirao Gackwad of Baroda (1875-1939) followed more progressive policies
than did the British Government with regard to education of what were then called
the untouchables. He gave financial aid to B.R. Ambedkar for higher education
abroad.

Horizontal Spread of Tribal Communities

The tribal population was listed in the 1881 census as ‘aboriginal tribes’
(Bhatavadekar, 1883, p. 74). The major tribes were Bhil (including Jangli Bhil),
Dhanka (including Jangli Dhanka), Nayakada, Chodhra, Dubla and Dhundiya.
The largest tribal group was Jangli-Bhil, and the least populated was Chodhra.
Many of the present names of tribes were not mentioned in the Dehzado records
of 1881, probably because of growth of some clans of a tribe into two or more
tribes and their eventual separation with new names—an important subject of
inquiry.

The total tribal population was 191,464, making 8.76 per cent of the total
population in the state (Table 8). Not a single person was recorded as ‘tribal’ in
Amreli district. The Saurashtra region, in which Amreli district was located, did
not have any tribal population, compared with the rest of Gujarat (Shah, 2003).
On the other hand, Navsari district had about 70 per cent of the tribal popula-
tion of the entire state and 46.36 per cent of the total population of the district.
About 28 per cent of the tribal population of the state resided in Baroda district,
which formed about 8 per cent of the total population of the district. Most of the
tribal population of these two districts lived in the hilly and forested areas on the
eastern border of Gujarat. The Jangli Bhil was shown as a tribe separately from
the Bhil, and the Jangli Dhanka from the Dhanka because the Jangli section lived
in forests in the hills—jangal meant ‘forest’—while the other section practiced
agriculture in the plains.

The Jangli Bhils, the largest tribal group, were predominant in Navsari district,
forming 51 per cent of the total tribal population of Baroda state, and 4.4 per cent
of the total population of the district. They were present in 489 villages of the
district. The Bhils formed 13 per cent of the total tribal population of the state.
They were widely dispersed with a population of 2,187 in Kadi district, 941 in
Navsari and 21,466 in Baroda. Hence, Baroda district showed 87 per cent of the
total Bhil population of the state.
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The Dhanka were found only in Baroda district, numbering a little above
20,000. The Nayakada were found mostly in Baroda and Navsari districts; of
their 6,621 total population, 4,998 resided in Navsari district and 1,623 in Baroda.
The Chaudhari (Chodhra) were found in Kadi and Navsari districts. Of their 5,527
total population, 2,223 were in Kadi and 3,304 in Navsari. The Dubla, with a total
population of about 20,000, were found only in Navsari district, forming 10.5 per
cent of the total tribal population of the state. The Dhundiya (Dhodiya), with a
total population of 12,570, resided in Navsari district, forming 0.5 per cent of the
total tribal population of the state, and 6.5 per cent of the population of the district.

The horizontal spread of all tribes in Baroda state extended into the neigh-
bouring parts of Bombay province and other princely states. What differences, if
any, prevailed in the relations between the various political authorities and their
tribal population is a fascinating subject of inquiry (Hardiman, 1987, pp. 68-77;
Shah, 1982). It is possible that a Rajput princely state differed in this respect from
the Gackwads as well as from the British and the Muslim. For example, a tribe
might claim Rajput status on account of its Sanskritisation and Rajputisation, and
hypergamous relations of some of its members with the Rajputs, the kind of
relations that did not exist with other political authorities.!°

Horizontal Spread of the Minority Religious Communities

The Muslims, with a population of 148,871, were the largest among the four reli-
gious minorities, present in practically two-thirds of the villages and in all towns
of the state (Table 9). Their highest concentration was in Kadi district, with practi-
cally every village having their population. This was due, possibly, to the fact that
when the Sultans of Delhi-annexed Gujarat to their empire in 1299 ap, they made
Patan city (located in this-district) its provincial capital. Subsequently, the Sultans
of Gujarat continued to rule from Patan till they moved to Ahmedabad in 1411 ap
(Misra, 1963, pp.. 59-71). The Muslims were sparsely populated in Navsari
district; their population was distributed between villages and towns in the ratio of
3:1, and most of the villages were tribal.

The Jains, with a population of 43,422, were the second large religious minor-
ity. They were almost entirely a mercantile community, with two-thirds of them
living in villages as shopkeepers. As many as 32,126 of their total population,
that is, a little more than two-thirds, was concentrated in Kadi district, reflecting
as mentioned earlier, the impact of Jainism on the ruling establishment located in
the capital city of Patan during the medieval Rajput period. Even Baroda district,
the hub of Baroda state, had only about 8,000 Jains, whereas Amreli and Navsari
districts had each a little more than 1,000.

The Parsis had a total population of 7,622 in the state, of which an over-
whelming majority, 7,441 lived in Navsari district alone, the place of their initial
settlement, while 123 lived in Baroda, 49 in Kadi and 9 in Amreli. Their Navsari
population was spread in 12 small towns and 193 villages. Although the Parsis
are well known today as a community of business men, industrialists and profes-
sionals living in Mumbai and other large cities, they were predominantly a rural
community in the pre-modern times."
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The Christians, with a population of 171, were the smallest religious com-
munity, almost evenly divided between towns and villages. Of these, 77 lived
in Baroda district, 44 in Kadi, 35 in Navsari and 15 in Amreli, and as mentioned
earlier, many of them were immigrants from outside Baroda state. This indicates
that little evangelical activities took place in Baroda state, compared to the adjoin-
ing districts of Bombay province.

Urban Centres

As noted earlier (Table 2), Amreli district had 5 towns, Baroda 11, Kadi 11 and
Navsari 12. Baroda city (with cantonment) had the highest population, 106,512
persons. The next large town was Patan in Kadi district, with more than 37,000
people. Table 10 shows the number of towns according to the size of population
in different districts. There were five towns with more than 9,000 population in
Kadi district (Kadi, Mehsana, Siddhpur, Unjha and Vadnagar), one (Navsari) in
Navsari district, two (Petlad and Baroda) in Baroda district, and none in Amreli.

To understand the social structure of towns in Baroda state, as in India in
general, it is essential to recognise that urban settlements have existed in India
since the time of Indus Valley Civilisation many; centuries before Christ, and
two major sites of this civilisation, namely, Lothal and Dholavira, are located in
Gujarat (Jain, 2013; Shastri, 2001, pp. 13—17). Patan in Kadi district has existed
as a town since at least the 10th century AD, and Baroda as a town since at least
the 14th century (Subbarao, 1953). Such old towns may be considered as exclu-
sively urban, in the sense that their population was engaged in non-agricultural
occupations, such as crafts, arts, trade, commerce, services, education, priesthood,
administration and armed forces, with a king or his governor and his establish-
ment at the top. The entire urban space of some of these towns was fortified by
high and thick walls with huge gates. Baroda city had such walls and four gates in
1881. Even a small town, such as Dabhoi in Baroda district was fortified. There
was no agricultural population within such a town.

Table 10. Number of Towns in Different Districts by Population Size

Population Amreli Baroda Kadi Navsari  Total No. of Towns

0-1,000 | | 2
1,001-2,000 | 2 I 3
2,001-3,000 3
|
I

N

3,001—4,000 | |
4,001-5,000 | 2 |
5,001-6,000 | |
6,001-7,000 2 |
7,001-8,000 |
8,001-9,000 |
9,001-15,000 |
15,001+ |
Total no of towns 5 I

OV UTWW—WPN Ulww

—a -
)
w

Source: The Dehzado records.
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On the other hand, at least since the 16th century, a considerable number of
villages in Gujarat had grown into small towns by a process that A.M. Shah has
analysed in several writings (1982, 1988, 2002). In brief, when a village became
prosperous on account of cultivation of commercial crops, such as indigo, cotton,
tobacco, sugarcane, spices and oil seeds, it attracted many artisans, craftsmen,
traders and servicemen from towns near and far to settle down. Eventually, it also
became the capital of a little kingdom or the administrative centre of a province
in a large kingdom. Such a town continued to have its erstwhile population of
peasants and other castes associated with them. In 1881, Baroda state included a
number of such towns. That is why the Gazetteer of the Baroda State stated:

The Baroda state is essentially agricultural and many of the so-called towns are merely
overgrown villages of which a large proportion of the population is employed, either in
the production, or in the distribution, of the fruits of the soil. Industrial enterprise and
manufactures on the western model are confined to the city of Baroda and to four or five
of the largest towns, such as Petlad, Patan, Sidhpur, Dabhoi, Amreli, Navsari and
Bilimora. (Desai, 1923a, p. 94)

It is widely believed that the process of urbanisation involves migration of rural
population to urban centres. However, it is necessary to recognise that this kind of
urbanisation is linked with industrialisation, whereas pre-industrial or traditional
urbanisation was linked with migration of urbanpopulation to rural communities,
transforming them into small towns with mixed population. Actually, these two
kinds of urbanisation can proceed side by side in a county of India’s size and
diversity.

Ethnic Composition of Towns

The towns had greater ethnic diversity than in villages. First, several different
religions were represented in towns: Hinduism (with many sects), Jainism (with
several sects),-Islam (with several sects), Christianity (with several sects),
Zoroastrianism and even some tribal religions. Second, the Hindus in towns were
divided into many more castes than in villages. This ethnic diversity was related
to much greater occupational diversity in towns than in villages, reflected in a
large variety of occupations, such as traders, artisans, craftsmen, service men,
cultural and religious specialists and rulers. Many of the urban occupations were
practiced by diverse ethnic groups, for example, trade and commerce practiced by
Hindus, Jains, Muslims and Parsis.

We have seen earlier the variations in the number of ethnic groups in
villages (Table 6): the minimum was one, and the maximum twenty-five+. We have
presented in Table 11 the data regarding the number of ethnic groups in towns.
It shows that, of thirty-nine towns, two towns had 10—14 ethnic groups; three
towns, 15—19 ethnic groups; and ten towns, 20-25 ethnic groups. This means that
some villages could have as much ethnic diversity as had some towns, and we
have to inquire into the specific nature of their ethnic diversity. The majority of
the towns, however, had more than twenty-five ethnic groups each, the maximum
of which was sixty-one in Baroda city. Actually, Baroda city and cantonment
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Table I 1. Number of Ethnic Groups in Towns in Baroda State

No. of Ethnic Groups  Name of Towns Total

10-14 Siddhpur, Kalol 2

15—-19 Vankal, Timba, Harij 3

20-25 Damnagar, Siyanagar, Palsana, Velachha, Mahuva, 10
Songadh, Vyara, Atarsuba, Kheralu, Kadi

26-30 Dhari, Dwarka, Kodinar, Navsari, Gandevi, Kamrej, Il
Variyav, Bilimora, Sisva, Charanda, Visnagar

31-35 Tilakwada, Jarod, Dehgam 3

3640 Petlad, Padra, Sankheda, Mahesana, Vadnagar, Patan 6

4145 Sinor, Dabhoi, Baroda cantonment 3

4661 Baroda city |
Grand total 39

Source: The Dehzado records.

together formed Baroda Capital Territory, making it an urban space with even
greater ethnic diversity.

While we have been able to examine a few issues concerning the rural society,
we regret we have not been able to go beyond touching the surface of the urban
society. Even an exploratory study of the latter would have required an analysis
of the data concerning a large number of ethnic groups—more than sixty in
Baroda city alone—and a collection of basic information about social life in as
many as nearly thirty small towns. We hope further studies of urban centres will
be undertaken sooner rather than later, which are crucial for a comprehensive
understanding of Indian society.

However, we would like to make two points. First, while the majority of castes
had sections of their population living in both villages and towns—even the so-
called peasant castes had sections, especially the wealthy, power elites, living in
towns—there were a number of castes living only in towns. They were heredi-
tarily urban, in the sense that they lived in towns from generation to generation
and, when necessary, migrated only to towns: for example, the writer caste of
Kayastha, the silk weaver caste of Salvi and the betel-leaf seller caste of Tamboli
(Shah, 1982, 1988).

Second, there were remarkable differences between the towns of the four
districts of Baroda state regarding prevalence of castes. For example, the enter-
taining castes were found only in towns in Kadi district. The tribals were present
even in towns, though in small numbers, in Baroda and Navsari districts, contrary
to the general assumption that the tribals always lived in villages, especially in
forest arcas. And the minorities, particularly the Muslims, had a larger share of
population in urban areas of Navsari and Amreli districts.

Concluding Observations
In this article, the Dehzado records of Baroda state are presented as an archival

source for studying society in Gujarat from 1872 to 1931. That this state was
fragmented into four districts in four sub-regions of Gujarat is both an advantage
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and a disadvantage for such a study. On the one hand, it was representative of
Gujarat in many ways, but on the other hand, it gave a fragmented view of the
horizontal spread of its castes, tribes and religious communities.

As the Dehzado records are based on a census taken on one day, they allow us
to take only a snapshot view of the society at one moment in time. However, they
provide a useful benchmark for studying demographic and social change. Their
full value would be realised only if the Dehzado records of the subsequent decen-
nial censuses from 1891 to 1931 are also studied.

As these records, as far as we know, are unique among the archives of the
Census of India, they are significant for studying social history of not only Gujarat
but also certain aspects of social history of India in general, by way of at least
generating hypotheses. We hope this article has given some idea of the richness of
data for undertaking studies in this regard.

As Baroda state is widely recognised as one of a few progressive princely
states in India, the idea of collecting and publishing data reported in this article
seems to be part of a general approach to governance. It would be useful if schol-
ars could find out, by an intensive study of Baroda state archives, the background
of this innovation. Was the decision taken by the Maharaja himself, or by his
Dewan, or by some other official? And what were the arguments for it?
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Notes

1. For a study of divisions among Jains, see Cort (2004); for that among Muslims, Misra
(1964).

2. For an illustration of this method, see Shah (2002, pp. 213-218).

. For a debate on this discourse, see Dirks (2003).

4. Although we have analysed the data concerning the Mahals in every district, we
have not cited them in this article. Interested scholars may consult them at Centre for
Culture and Development, Vadodara.

5. For ethnography of such a village, see A.M. Shah (1955).

6. We do not know if the tribals in villages of the latter kind had jajmani relations with
the caste groups, or they worked only as agricultural labourers on the latter’s farms,
not involved in jajmani relations.

7. For early ethnography of Baroda state, see Desai (1912, 1923a, 1923b).

8. A few decades later, the Kanbis began to be called Patidars. For a modern anthropo-
logical study of Kanbis and Patidars, see Pocock (1972).

9. A few decades later, the Kolis began to be called Thakors. For a study of Kolis in the
19th century, see Clark (1984) and B.V. Shah (1982).

10. On relations between Rajputs and the tribals, see Shah (2010, passim).
11. For a field study of rural Parsis in the 1950s, see Shah (1955).

9%}



Shah et al. 21

References

Bhatavadekar, G.K. (Compiler). (1883). Report on the census of Baroda territory, 1881.
Bombay, India: Education Society’s Press.

Clark, Alice. (1984). Central Gujarat in the nineteenth century: The integration of
an agrarian system (Unpublished doctoral dissertation, University of Wisconsin-
Madison). University Microfilms International, Ann Arbor, MI.

Cort, John E. (2004). Jains, caste and hierarchy in North Gujarat. Contributions to Indian
Sociology, 38(1-2), 73—112.

Desai, G.H. (1912). 4 glossary of castes, tribes and races in Baroda state. Baroda, India:
Baroda State Press.

. (1923a). Gazetteer of Baroda state. Bombay, India: Times Press.

. (1923b). Kadi Prantno Sarvasangraha, (Gujarati). Baroda, India: Baroda State
Press.

Dirks, Nicholas B. (2003). Castes of mind: Colonialism and the making of modern India.
Delhi, India: Permanent Black.

Hardiman, David. (1987). The coming of the Devi: Adivasi assertion in western India.
Delhi, India: Oxford University Press.

Jain, Ajay. (2013). Dholavira and Lothal, Gujarat, India. Delhi: Kunzum.

Misra, S.C. (1963). Rise of Muslim power in Gujarat: 4 history of Gujarat from 1298 to
1442. Bombay, India: Asia Publishing House.

. (1964). Muslim communities in Gujarat: Preliminary studies in their history and
social organization. Bombay, India: Asia Publishing House.

Pocock, David F. (1972). Kanbi and Patidar: A study of the Patidar community of Gujarat.
Oxford, UK: Clarendon Press.

Shah, A.M. (1955). A dispersed hamlet in the Panchmahals. Economic Weekly, 7(4-5),
109-116.

. (1982). Division and hierarchy: An overview of caste in Gujarat. Contributions

to Indian Sociology, 16(1),1-33. (Reprinted in A.M. Shah, The structure of Indian

society: Then and now! Delhi, India: Routledge, 2010)

. (1988). Rural-urban networks in India. Journal of South Asian Studies Association

of Australia, 11(22), 1-27. (Reprinted in Sharma, K.L., & Gupta, Dipankar (Eds).

(1991). Country-town nexus: Studies in social transformation in contemporary India.

Jaipur, India: Rawat Publications; and in Shah, A.M. (2010). The structure of Indian

society: Then and now. Delhi, India: Routledge)

. (2002). Exploring India’s rural past: A Gujarat village in the early 19th century.

Delhi, India: Oxford University Press.

. (2003). The tribes — so-called — of Gujarat: In the perspective of time. Economic
and Political Weekly, 38(2), 95-97.

Shah, B.V. (1955). Godavara Parsis: Socio-economic study of a rural community in South
Gujarat. Surat, India: Godavara Parsi Anjuman Trust.

Shastri, Durgashankar K. (1953). Gujaratno Madhyakalin Rajput Itihas. Ahmedabad,
India: Gujarat Vidya Sabha.

Shastri, Hariprasad Gangashankar. (2001). Gujaratno Itihas: Prachin Kal. Ahmedabad,
India: University Book Production Board.

Srinivas, M.N., & Shah, A.M. (1960). Myth of the self-sufficiency of Indian village.
Economic Weekly, 12(37), 1375-1378. (Reprinted in Shah, A.M. (2016). Sociology
and history: Dialogues towards integration. Delhi, India: Orient Blackswan.)

Subbarao, Bendapudi. (1953). Baroda through the ages: Being the report of an excavation
conducted in the Baroda area, 1951-1952. Baroda, India: Faculty of Arts, Maharaja
Sayajirao University of Baroda.

Vishwanath, L.S. (2000). Female infanticide and social structure: A socio-historical study
in Western and Northern India. Delhi, India: Hindustan Publishing Corporation.






